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Acrobats, page 53.  

'Act of Truth,' 180 foll.  

Alkaline wash, in medicine, 168.  

Alms, customs of the Buddhist Order 

in regard to, 14-16, 20.  

Alms-halls. 2. See Rest-houses.  

Altruism, Buddhist, 174.  

Ambrosia, 35, 236.  

Animals, their reasoning powers, 51.  

Arahat, the great, is Buddha, 8; others, 

11,12; their knowledge of 

others'thoughts, 18, 23; nature of their 

wisdom, 29; does not fear death, 70; 

description of, 157; have no fear, 206 

foll.,297 foll.  

Arahatship, above ordinary morality, 

25; its seven conditions, 52,58; the 

highest of all lands, 227.  

Architects, 2, 53.  

Arithmetic, 6, 91.  

Army, its four divisions, 7, 54, 60, 62.  

Arts and sciences,the nineteen,&c.,6.  

Aspiration of reward, on doing a good 

act, 5; duty of, 55.  

Association of ideas, 89-92.  

Assurance of salvation, the Arahat's 

final, 65.  

Astrologer, the royal, 31, 247.  

Astronomy, 6.  

Atonement, 14.  

Baby, is it the same as the grown man? 

63.  

Bambû, simile of the giant-, 155 foll.;  

dies in reproduction, 236.  

Barber, 19, 302.  

Barley reapers, simile of, 51.  

Bathing places, public, 140.  

Becoming, 83; sorrow of, 149; freedom 

from, 293.  

Boat, similes of, 124, 227.  

Body, the thirty-two parts of the human, 

42; the love of the, 114; bodily marks, 

the, 32, 117, 237; made of four elements, 

194.  

Bones, hundred leagues long, 130.  

Book, 123; of the law, 262.  

Brahman, works in the fields, 15; duties 

of a, 247.  

Brand marks, on cattle, 122.  

Breath, no soul in the, 48.  

Bridges, 140, 272, 291.  

Brooms, 4.  

Buddha, the, is incomparable, 108; is not 

still alive, 144 foll.; gifts to, 144 foll.; 

distinction be-  

tween Pakkeka- and Perfect- Buddhas, 

158; the best of men, 178; sinlessness of, 

191.  

Burning glass, 85.  

Calf, similes of, 282, 301.  

Carpenter, simile of, 236.  

Carriages, 3, 91.  

Carter, should test a ford, 272.  

Casuists, 7; casuistry no branch of 

education, 17.  

Cat's eye, the gem, 177.  

Cattle, brand marks on, 122.  

Cauterising a wound, 168, 211.  

Ceremonies, observed by kings on 

visiting Samanas, 30, 31, 37, 49.  



Character, of the ideally good layman, 

296.  

Chariot, simile of, 43 ; parts of, 44.  

Charms, intoning of, 181.  

City, description of a wealthy, 2; 

foundation of, 53; with one gateway, 

simile of, 90.  

Clocks, want of, 7.  

Clod, thrown in the air, simile of, 194.  

Cloth goods, 3.  

Combs for the hair, 19.  

Comets, 247.  

'Confections,' 42, 83, 205, 207.  

Contact, 92.  

Conversion, what it consists in, 25.  

Conveyancing, as an art, 6.  

Copper ware, 3, 96.  

Cotton stuffs, 159.  

Counting. See Arithmetic; by the finger-

joints, 91.  

Courtesan, story of, 183 foll.  

Courts of justice, 291.  

Criminal, the condemned, similes of, 

165-6, 211.  

Crops, estimation of growing, 91.  

Cymbals, simile of, 93.  

Dacoits, 33.  

Dart, simile of the perfect, 159.  

Dead body, always cast up by the 

sea, 259.  

Death, the fear of, 206-212, 278, 279.  

Death of the Buddha, the legend of, 

explained, 242 foll.  

Delusion of self, 207, 226.  

Dependents, kindness to, 138.  

Dice-playing, 103.  

Digestion, 193, 236.  

Diseases, ninety-eight kinds of, 152; 

caused in ten ways (one of which is 

medical treatment), 192; cured by 

Pirit, 225.  

Divination, practised by Brahmans, 

247.  

'Divine Ear,' the, 11.  

'Divine Eye,' the, 26, 179.  

Divining other people's thoughts, 18, 

23.  

Dreams, interpretation of, 247.  

Drugs, five kinds of, 69.  

Drum, simile of, 149.  

Dryads, 242.  

Ear, the divine, 11.  

Earth, the broad, similes of, 52, 150, 

194, 258, 299.  

Earthquakes, 170 foll.  

Eclipses, 247.  

Education, 17, 50, 63.  

Egoism, delusion of, 207, 226.  

Elements, the four, 194.  

Elephants, 3, 38, 126, 211, 267, 272.  

Embroidery, 134.  

Embryo, four stages of the, 63, 105.  

Esoteric teaching, none in Buddhism, 

138, 142, 267.  

Estimating growing crops, 91.  

Eunuchs, cannot keep a secret, 141.  

Evil, origin of. See Pain. Conquest 

of, by good, 174.  

Excitement, condemned, 143.  

Exorcism, 38.  

Eye, the Divine, 26.  

'Eye of the Truth,' 25.  

Fairies, 38.  

Faith, 52, 56.  

Fans, 148.  

Finger-joints, used to count with, 91.  

Fire, similes of, 73, 146, 188, 234, 

244.  

Fire-extinguishing apparatus, 68.  

Fire-stick apparatus, 85.  

Flame, simile of, 64.  

Flavours, the six, 88.  

Flood, simile of a, 56.  

Floor coverings, 267.  

Food, Indian idea of, 26.  

Fossil bones, 130.  

Future life, the craving after, 

condemned, 174, 200.  

Garlands, habit of wearing, 19.  

Gayal, kind of buffalo, 211.  

Gems, various kinds of, 177.  

Generosity, the mighty power of, 



I73-5-  

Gestation, period of, is ten months, 

16.  

Ghee, 65, 75, 161, 249.  

Gold and silver, 3, 59, 267.  

Grammar, 17.  

Granary, 65, 161.  

Guilds of traders, 3.  

Hair, the sixteen impediments of 

wearing, 19; hair-dyeing and 

shampooing, &c, ibid.  

Head-splitting, belief as to, 222.  

Heads of houses, 209.  

Health and wealth, explained, 97.  

Hell, none in Buddhism. See 

Purgatory.  

Hen and eggs, similes of, 76, 77, 80.  

Highwaymen, 32, 222.  

Honey, the man in the trough of, 88; 

the drink of, 95; slips through the 

fingers, 249.  

Horripilation, 38.  

Horses, 3; the swift, simile of, 199.  

House-building, 57, 83; house of life, 

207.  

Humours, the three, in medicine, 

168, 191.  

Husbandry, 215, 235, 247, 285.  

Iddhi, powers of, 261.  

Ideas, mark of, 94; association of, 

89-92.  

Income, simile of, 187.  

Indeterminate questions, 205.  

Individuality, 40-45, 50, 64, 67.  

Indivisibility, denied, 132.  

Insight, the eight causes of its 

ripening, 141, and see Conversion.  

Intoxicating drinks, 41.  

Investigation, characteristic of, 96;  

why the Buddha investigates, 272.  

Invisible, story of the magician, 217; 

root to make one, 281.  

Iron, 70.  

Jasmine, the chief of flowers, 252.  

Javelins, 69.  

Karma, 3,12,18, 32, 41, 71, 80,103, 

163,191, 214, 262-4.  

King of kings, the mythical, 162,177, 

199.  

Kings, their manner of discussing, 

46; their tyranny, 50; their greed, 

203; they take the best of everything, 

267.  

Lamps, 61, 64, 67, 73, 11o.  

Lancet, surgeon's, 168-9, 211.  

Law, of property, 247. See Peace, 

breach of, and Conveyancing, and 

Punishments, and Book.  

Laymen, includes the gods, 32.  

Learning by heart, 17, 22, 28, 34, 

123, 172.  

Letter-writing, 67.  

Leviathan, 187.  

Lexicography, 17.  

Lie, a deliberate, excludes from the  

Order, 268.  

Lions, 135, 211.  

Log, the dry, simile of, 214.  

Looking-glass, 86, 189.  

Lord of a village, 208.  

Lotions, medicinal, 211, 215.  

Lotus flower, simile of, 117.  

Love to all beings, 138, 279 foll.; of 

teacher to pupil, 142; duty of, 254.  

Lucky marks, 32, 117, 237, 247.  

Magic, 6, 181, 217.  

Mandolin and its parts, 84.  

Market places, 2, 53.  

Marks on the body, as omens of 

future greatness, 17.  

Marriage by purchase, 74.  

Medicine, 6, 191, 197, 214. See  

Physician, Surgery.  

Meditation, 13, 18, 52, 196 foll.  

Memory, 120-122.  

Merchant, should test goods, 272.  

Milk and butter, simile of, 65, 75.  

Mindfulness, 52, 58.  

Minds, seven classes of, 154.  

Ministe1s of state, the six, 171.  

Miracles at conception of Nâgasena, 



14.  

Money, 17, 59, 134, 267.  

Mules die in giving birth, 236.  

Music, 6.  

Muslin, of Benares, 3.  

Mutilation, of criminals, 63, 166, 

270, 276.  

Name, soul not implied in, 41.  

'Name-and-form,' 71 foll., 77.  

Nirvâna, a state of mind to be 

attained in, and which ends with, this 

life, 36, 41, 78, 106. See Arahatship.  

Novice, the intractable, 4; Nâgasena 

becomes a, 20; his duties as, 24, 302.  

Ocean, taste of, 131, 133; always 

casts up a dead body, 259.  

Offences, conscious and 

unconscious, 224.  

Official gratitude, 76, 93, 197.  

Ogres, 38.  

Oil, for the hair, 19.  

Ointment, for a wound, 168.  

Omens, interpretation of, 247.  

Omniscience of the Buddhas, 117,  

154-162, 271, 301 foll.  

Pain, origin of, 83, 191, 195.  

Paikkeka-Buddhas, 158.  

Peace, breach of the, in law, 239.  

Perception, characteristic of, 95,132.  

Perseverance, 52.  

Physician, 68, 69, 112, 165, 168, 

211, 40, 272.  

Pilot, should test the shore, 272.  

Pipers, 48.  

Pirit, 213.  

Pledge, deposit of, 123.  

Poison, simile of, 94; antidotes to, 

215; love counteracts, 279.  

Pork, the Buddha's last meal of, 244 

foll.  

Posthumous honours, 144 foll.  

Potter and the pots, simile of, 84.  

Precepts, abolition of the minor, 202.  

Present to a king, simile of, 220.  

Prophecy, 6, 185.  

Punishments, 63, 223, 239, 254, 269.  

Punkahs, 148.  

Pupil, his duty to his teacher, 144.  

Purgatory, 94, 101, 125, 163, 167, 

206, 210, 283.  

Purity, the power of, 173.  

Purohita, family chaplain, 282.  

Rain, three seasons of, 171; produced 

by charms, 181.  

Rain water, similes of, 90, 226, 245, 

274, 278.  

Rams, simile of two butting, 92.  

Reasoning contrasted with wisdom, 

50.  

Recognition, mark of perception, 

132.  

Reflection, characteristic of, 95.  

Re-incan ation, 207, and see next.  

Re-individualisation, 50, 72-75.  

Relationship, scheme of, 292.  

Relics, of the Buddha, 144 foil., 246.  

Renunciation, 31, 49, 98, 251, 271.  

Rest-houses, public, 291.  

Rhinoceros, 38.  

Rice, simile of cartload of, 154; 

simile of boiling, 176; is the chief of 

all grains, 252.  

Robber, figuratively, of a bad monk, 

256.  

Sandal-wood dust, 29.  

Schism, 163, 227.  

Scholars, their manner of discussing, 

46.  

Schooling, 63, and see Education.  

Season, the rainy, 7, 24.  

Secret wisdom, 139.  

Sects, 3, 7, 8, 144, 266.  

Seed-fruit-seed, succession of, 80.  

Seed, simile of, 301.  

Seeds, edible, 161.  

Sensation,results of a, 82, 83, 89, 92; 

characteristics of, 93;kinds of, 194.  

Shadow of a man, 45; abiding under  

another's, 137.  

Shampooing the hair, 19.  

Ship, simile of, 227.  



Shops, 2, 3.  

Shrines, god-haunted, 140.  

Sins, the five, 41; will find you out, 

295.  

Snake-charmers,38,212, 215 

 

Snakes, 211.  

Snoring,how to stop, 131 

Snow, 70.  

Son in the faith, 142 

 

Sophists, 7.  

Sorrow, 125, and see Pain 

 

Soul, no such thing as, 40-45, 48, 67, 

86-89, 111,132 

  

Spells, 6. 

 

Splinter of rock, incident of, 193 foll., 

249 foll. 

State officials, the six, 171 

  

Suffering, cause of, see Pain; various 

kinds of, 275 

  

Sugar, 72; sugar mill, 235 

  

Suggestion, as source of memory, 

121.  

Suicide, 69, 273 

 

Surgery, 168.  

Swallowed up by the earth, 152 

  

Syrups and sweetmeats, 3.  

Tank, simile of the full, 187.  

Taxation, 208.  

Teacher, his fees, 17, 25; his duties to 

his pupil, 142 

  

Thought-perception, 89 

  

Tidal-wave, 276 

 

Time, definition of, 77 ; root of, 79; 

ultimate point of, 80-82.  

To pay, 177 

  

Torture, 239; various kinds of death 

with, 276, 277 

  

Transmigration, i11, 118, 120.  

Travellers, hospitality towards, 161.  

Treasurer, the royal, 59.  

Trees, disciples compared to, 151; 

simile of the barren, 162; talking 

trees, dilemma of, 241.  

Trumpeters, 48.  

 

Truth, is the most minute of all things, 

132; its power, 182 

  

Turbans, 138 

  

Tutor's fees, 17 

 

Twirling-stick, 85, 146.  

Uncle, no word for in Pâli, 292 

 

Unguents, for the hair, 19.  

Vanishing root, 281.  

Village organisation, 208-9.  

Vow, the eightfold, of a layman, 138.  

Waggons, 3,27; parts of, 44; simile of 

path of, 91; of load of rice, 154; 

breaking up of, 173; reckoned among 

valuable things, 267.  

Wandering teachers, 7, 34.  

Water-clearing gem, 55.  

Water, earth rests on, 1o6, 175.  

Water-pot, the regular, 106.  

Weapons, 69.  

Wheel of victory, 162; of the kingdom 

of righteousness, 31, 253.  

Wife. See Marriage.  

Wind, simile of, 147-8; as medical 

term, 191.  



Wisdom, distinct from reasoning, 50 ; 

mark of, 51,61 ; of Arahats, 29; seven 

kinds of, 128.  

Women, put before men, 83; their 

fickleness, 141; in the Order, 187; 

reckoned  

among valuable things, 267; their 

wiles, 294; their management of their 

husbands, 302. See Marriage.  

Woollen stuffs, 3, 28, 159.  

Worms in the body, 151.  

Wound, treatment of, 168.  

Writing a letter, 67.  

 

 

 

 

 ده شوې منل پلوه له کتابونو سپــېــڅلو د ختیځ  د ئــې تلفظ چې ده بڼه هغه الفبا د ژبو ختیځو د لاندې

 

 

 

 

 

 

 

 

 

 
 

 

 

 
 
 
 
 
 



 

 
 
 



 
 



 
 
MILINDA - PANHO: A GREAT MASTERPEICE OF BUDHISM Written in Old 

Pashto Language 

By 

Prof. A.K.Rashid 

( Kabul University ) 

 

Buddhism in Afghanistan has been one those subjects which has written by a large 

number of Scholars world-wide. Most of them believe that it has reached to Afghanistan 



by Ashoka, the great Buddhist king of India, who captured Afghanistan, Central Asian 

and some parts of the Persia (present Iran).  At the same time Ashoka was very keen for 

spreading Buddhism in the above areas.  

 

 In addition to this, in my opinion the most important factor in this regard is the efforts 

of Sagas and Buddhist scholars of the Eastern Aryan region (present Afghanistan and 

North west of Pakistan – Pashtoon-khwa). From the very ancient ages, this area was the 

nest and home for eminent scholars of different branches of the human knowledge and 

religion. Before Buddhist idea and religion, the capital of Bactaria, Balkh or Balika was 

the birthplace of Zoroastrian believe and idea which was reached to Iran and Central 

Asia. This Balkhi- Afghani believe still has many followers in India as well as in Iran. 

 

 Whenever in Afghanistan, Buddhism replaced Zoroastrian; in this regard we can remind 

the efforts of Sagas and local Buddhist priests and scholars. One way from which 

Buddhism came on to Afghanistan started form the North part to this country called 

Tokharistan, between (344-413 AD) the Tokhara country as it is mentioned by Kalhana, 

the writer of Rajtarangini,  the famous  history of  Kashmir.  

 

“The Maurya Empire inherited and in corporate may Iranian traditions of the 

Achaemenid Empire and administrative terms of the Iranian period, thus 

continued to be used for several centuries in India . The language of Iran , however, 

which must have been dominant in the, Indian satrapy gradually, disappeared. In 

the succeeding centuries when the Greeks, Parthians and Scythians in turn 

established their rule in the north-west of India . Iranian (Aryan) influence was 

once more received through the influence of the religion and language of Iran1” 

 

 As we all understand that the Scythians rule for the spread of Buddhism has been very 

important. Documents are showing that Scythians are the ancestors of the present 

Pashtoons of Afghanistan and North West part of India, who made a strong Scythian 

 
1 -(1)  (730). 



Government in Sakistan – Sistan in the border of the Achaemenid Empire of the 

Parthian.  

 

 From two view points, Scythians were interested for accepting and spreading of 

Buddhism, one is for the great prince Buddha who was himself related to the Scythian 

tribe and origin. Second is persevering of some Scythian scholars who were in believed 

with Buddhism and the peaceful principles of this idea. These people tried to reach 

Buddhism to the west part of China and South Asia as well.  

 

“When the Hiuan-Tsang, the famous Chinese pilgrim, arrived at Kuch two and a 

half centuries later that city was still the centre for Samskrata learning. The 

Kuchan alphabet was borrowed from India and Moksagupta, a Hinayanist was 

then the leading doctor of the Law in. The king of kucha, of the Tokharist dynasty, 

named Suvana Deva, son of Suvarna Puspa, was a devout Buddhist. Buddhist had 

spread among the upper classes of Turks and their Khan T o-po had been 

converted to Buddhism about 580 AD by the Afghan monk Jinagupta and the 

Khan’s successor Tung, the Yagbu, was a Buddhist when Hiuan Tsang visited 

him. Indeed four year before the arrival of the learned Chinese traveler in Central 

Asia , Prabhakaramtra with ten companions had visited the court of the Khan and 

had proceeded from there in 626 AD to china to carry on missionary activities. 

Samskrata also served as the religious and literary language to the people of 

Khotan, which country was profoundly Buddhist.1   

 

The word of ‘ Samsakrata’ is Pashto word it consist of two part  SAM (right) and SAKRA 

 (learn)  means speaking with “ right  learner” this language was very similar with the 

present Pashto and the Takhari languages, which was called by Afghan philologist, Prof. 

Abdul Hai Habibi,  the mother of the current Dari –Persian language.  

The thing which will not forget is the rule of Pashto language in the service of Buddhist 

religion. Afghan monks did their best for the explaining and spreading of Buddhism and 

 
1 -(2)  (731) 



its philosophy. In the meantime the Second Council of Buddhist was also very important 

in this context, as we can read about it:   

 

“As a matter of fact, Buddhism as a religion spread in Afghanistan only after the 

Second Buddhist Council held at Veshali, a century after the Mahaaparinirvana of 

the Buddha through the Mahaasaa”mghika monks who after being separated from 

the Early Theravaada or Paali-Theravaada arrived at Udyaana or Uddiyaana, the 

easternmost part of this country. They established their strongholds there. It is said 

that another group of this school remained in India and settled at Mathuraa; but 

regular contacts were retained between these two groups for several centuries 

after, as it is evident by some epigraphs found at Mathuraa of about lst century 

A.D. Udyaana or Uddiyaana remained as a great centre of Later Theravaada or 

Sanskrit Theravaada schools of Buddhism almost throughout the whole history of 

Buddhism in Afghanistan till its disappearance in about 10th century A.D. There 

is no doubt that Udyaana was the earliest centre of the Mahaasaa"mghika school 

of Buddhism , so also it developed as a great centre of Sarvaastivaada School from 

the very beginning of its existence.”1  

 

Samskrta was included a lot of words of Sanskrit language, I am sure the name of 

Sanskrit is also has deep link with the above Pashto word. The great grammarian of 

Sanskrit Panini in his unique work “Ashtadhyah” placed large numbers of Pashto words 

which is still stranger for most of the Indian scholars in their research process.  

 

One of those important sources, which belong to Buddhist philosophy, is ‘THE 

QUESTIONS OF MILINDA’ it’s explaining the close relations of the Pashtoon people 

to Buddhist idea and principles, according to KENNETH REXROTH:  

 

“This is one of the most fascinating episodes of history, and it is tantalizing 

because we know so little about it and what we do know is so extraordinary.  

 

 
1 - (C. S. Upasak  Role of Sarvaastivaada in Afghanistan) 



We know that the plays of Euripides were performed in courts that looked out from the 

Hindu Kush over the deserts of Central Asia . We know that Hercules and Vishnu, 

Bacchus and Shiva were confused on their coinage. We know that Buddhism, originally 

a kind of atheistic religious empiricism, was turned into a Mystery Religion of the 

Mediterranean type.  

 

A Mahayana Sutra, The Questions of Milinda, has as interlocutor the adventurer 

Menander who, driven out of Bactria by invading barbarians, conquered a sizable piece 

of western India . Here and there along the coasts as far south as Bombay are gravestones 

with Greek names. Some dedicate the dead man’s soul to Buddha and his Bodhisattvas, 

some to the Hindu gods, some to the deities of the homeland, half a world away”1  

 

We would not be able to forget this realty that when the Greeks came to Afghanistan 

and than entered to India, they dedicated some very important values of their life for the 

sub continental, for example they dedicated all the Hellenistic art and literatures to the 

region, they carried a great school of art called Gandhara art from the north west of India, 

means, the present Afghanistan, and promoted it between the Ganges and Yamuna 

valleys. They created literature and art with a special way and style.  

 

The helped and promoted the local art and different branches of knowledge and 

philosophies. 

Interestingly that The Questions of Milinda was written in old Pashto language, the 

translator of Rajatarangini, Ranjit Sitaram Pandit is writing for us:  

 

 “The most famous of the Indo- Greek dynasts of Gandhara and the Punjab were 

Appollodotus and Menander “conquered more tribes than Alexander” and among 

his conquests were included Ayodhya, Pataliputra and Saurastra. Menander 

appears in Indian tradition as king milinda, who became a convert to Buddhism. 

His dialogue with the celebrated Buddhist philosopher Nagasena is known as the 

 
1 -( KENNETH REXROTH 1964 P. 1)   

 



Milinda –Panho or Questions of Milinda. The Milinda Panho was originally 

written in old Pushto of which no copy is now in existent; it is, however, preserved 

in Pali in Ceylon , Burma and Siam and the earliest extant Pali copy of the 4th 

century AD was discovered in a Buddhist shrine in Japan 1.  

   

Some examples from the Questions of Milinda are as in below: 

 

The world in order to make the stain of sinful things recedes. It is for that reason, my 

child, that they call me a recluse.' 

 

'Why, Sir, dost thou not wear hair as others do?' 

 

'A recluse shaves off his hair and beard on the recognition of the sixteen impediments 

therein to the higher life. And what are those sixteen?2  

The impediments of ornamenting it, and decking it out, of putting oil upon it, of 

shampooing it, of placing garlands round it, of using scents and unguents, and myrobalan 

seeds, and dyes, and ribbons, and combs, of calling in the barber, of unraveling curls, 

and of the possibility of vermin. When their hair falls off they are grieved and harassed; 

yea, they lament sometimes, and cry, and beat their breasts, or fall headlong in a swoon-

-and entangled by these and such impediments men may forget those parts of wisdom 

or learning which are delicate and subtle.' 

 

'And why, Sir, are not thy garments, too, as those of other men?' 

 

'Beautiful clothes, my boy, such as are worn by worldly men, are inseparable from the 

five cravings 3. But whatsoever dangers lurk in dress he who wears the yellow robes 

knows nothing of. It is for that reason that my dress is not as other men's.' 

 

'Dost thou know, Lord, what is real knowledge?' 

 

 
1 -‘Rajatarangini appendix 1’, P 745 

2 -1 
3 -2 



'Yes, lad, the real knowledge I know; and what is the best hymn (mantra) in the world, 

that too I know.' 

 

'Couldst thou teach it, Lord, to me too?'1 

 

'Yes, I could.' 

 

'Teach me, then.' 

 

'Just now is not the right time for that; we, have come down to the village for alms.' 

 

2Then young Nagasena took the alms-bowl the venerable Rohana was carrying, and led 

him into the house, and with his own hand supplied him with food, hard and soft, as 

much as he required. And when he saw that he had finished his meal, and withdrawn his 

hand from the bowl, he said to him: 'Now, Sir, will you teach me that hymn?' 

 

'When thou hast become free from impediments, my lad, by taking upon thee, and with 

thy parents' consent, the hermit's dress I wear, then I can teach it thee.' 

 

3So young [12] Nagasena went to his father and mother, and said: 'This recluse says he 

knows the best hymn in the world, but that he cannot teach it to any one who has not 

entered the Order as his pupil. I should like to enter the Order and learn that hymn.' 

 

And his parents gave their consent; for they wished him to learn the hymn, even at the 

cost of retiring from the world; and they thought that when he had learned it he would 

come back again4. 

 

Then the venerable Rohana took Nagasena to the Vattaniya hermitage, to the Vigamba 

Vatthu, and having spent the night there, took him on to the Guarded Slope, and there, 
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in the midst of the innumerable company of the Arahats, young Nâgasena was admitted, 

as a novice, into the Order.1 

2And then, when he had been admitted to the Order, the venerable Nâgasena said to the 

venerable Rohana: 'I have adopted your dress; now teach me that hymn.' 

 

Then the venerable Rohana thought thus to himself: 'In what ought I first to instruct him, 

in the Discourses (Suttanta) or in the deeper things of the faith (Abhidhamma)?' and 

inasmuch as he saw that Nâgasena was intelligent, and could master the Abhidhamma 

with ease, he gave him his first lesson in that. 

 

And the venerable Nâgasena, after hearing it repeated but once, knew by heart the whole 

of the Abhidhamma--that is to say, the Dhamma Sangani, with its great divisions into 

good, bad, and indifferent qualities, and its subdivisions into couples and triplets 1--the 

Vibhanga, with its eighteen chapters, beginning with the book on the constituent 

elements of beings--the Dhâtu Kathâ, with its fourteen books, beginning with that on 

compensation and non-compensation--the Puggala. Paññatti, with its six divisions into 

discrimination of the various constituent elements, discrimination of the various senses 

and of the properties they apprehend, and so on3 --the Kathâ Vatthu, with its thousand 

sections, five hundred on as many points4of our own views, and five hundred on as many 

points of our opponents' views--the Yamaka, with its ten divisions into complementary 

propositions as to origins, as to constituent elements, and so on--and the Patthâna, with 

its twenty-four chapters on the reason of causes, the reason of ideas, and the rest. And 

he said [13]: 'That will do, Sir. You need not propound it again. That will suffice for my 

being able to rehearse it.' 
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1Then Nâgasena went to the innumerable company of the Arahats, and said: 'I should 

like to propound the whole of the Abhidhamma Pitaka, without abridgement, arranging 

it under the three heads of good, bad, and indifferent qualities.' And they gave him leave. 

And in seven months the venerable Nâgasena recited the seven books of the 

Abhidhamma in full. And the earth thundered, the gods shouted their applause, the 

Brahma gods clapped their hands, and there came down a shower from heaven of sweet-

scented sandal-wood dust, and of Mandârava flowers! And the innumerable company of 

the Arahats, then and there at the Guarded Slope, admitted the venerable Nâgasena, then 

twenty years of age, to full membership in the higher grade of the Order. 
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17Now the next day after he had thus been admitted into full membership in the order, 

the venerable Nâgasena robed himself at dawn, and taking his bowl, accompanied his 

teacher on his round for alms to the village below. And as he went this thought arose 

within him: 'It was, after all, empty-headed and foolish of my teacher to leave the rest 

of the Buddha's word aside, and teach me the Abhidhamma  first!    

 

Thank you all for your patience !  
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